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and the understanding of opposition in terms of difference lead to a 
rehabilitation of the world of becoming, now understood in terms of the 
continual and dynamic association of opposites. Theory and practice 
come together: Contemplation is a way of being that enables a glance into 
the higher sphere, and dialectics remains dialogical, communicative, and 
social, with eros its propulsive force. Just as with Schleiermacher’s Plato, 
there is no separation of form and content, being and knowing, 
contemplation and dialectic: All are synthesized into a novel Platonism 
that is neither dualistic nor hierarchical, but conceived in terms of 
“dynamic, living, immanental relationship[s].” 

What emerges from this informative and well-written book is an 
appreciation of how the interpretation of Plato’s texts is never separate 
from the task of becoming a philosopher oneself. This book shows the 
novel ways in which Schleiermacher did both.—F. C. C. Sheffield, 
University of Cambridge 

MAITZEN, Stephen. Determinism, Death, and Meaning. New York: Routledge, 
2022. 189 pp. Cloth, $160.00—In this short but sweeping book, Stephen 
Maitzen touches on issues in logic, physics, determinism, death, meaning, 
and more. The claims that Maitzen argues for are bold, the arguments are 
precise, and the implications are massive. Naturally, given the relatively 
short length of the book, there are several areas where Maitzen leaves his 
reader wishing for more, but there is no denying that the book is 
challenging and elegant. While I (still) disagree with much of what Maitzen 
offers, I nevertheless found it a fruitful exercise to think through the 
nuanced and clever lines of reasoning developed in this work. 

The book consists of six chapters, the first of which is devoted to 
articulating and defending the doctrine of “metaphysical rationalism.” 
This doctrine, as Maitzen conceives of it, consists of three claims: (i) that 
everything has a logically sufficient explanation; (ii) that no proposition is 
both true and false; and (iii) that every proposition is either true or false. 
The bulk of chapter one is devoted to arguing in favor of and defending 
claims (ii) and (iii). He engages with most all of the well-worn lines of 
argumentation—the liar paradox, trivialism, vagueness, intuitionistic 
logic, and so on. 

In the second chapter, Maitzen proceeds to show that, if rationalism is 
correct, determinism must be true. He starts by claiming that (roughly) 
“determinism implies that every event, in all its details, is necessitated by 
the state of the universe obtaining at some time prior to its occurrence 
and by the states of the universe obtaining at all times prior to its 
occurrence” (emphasis in the original). Distinctively, Maitzen takes the 
doctrine of determinism to be an a priori and necessary truth. In the rest 
of the chapter, he endorses three arguments for determinism, the third 
being the most novel and challenging, at least in my view. He dubs it the 
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argument from “no magic” which, (overly) simplified, runs as follows: For 
every event, there is a token way in which, and hence token mechanism 
by which, the event occurred—to say otherwise is to allow for magic. But 
if determinism is false, then for at least one event, there is no token 
mechanism by which the event occurred—it is common to discuss 
“gappy” mechanisms under indeterminism, but “gappy” token 
mechanisms aren’t really mechanisms at all. So, determinism is true.  

In the third chapter, Maitzen defends determinism against a slew of 
objections in order of increasing significance: that if determinism is true, 
every event recurs eternally; that introspection or the rationality of 
deliberation shows that determinism is false (or at least ought not be 
believed); that determinism implies a problematic kind of fatalism; that 
determinism is incompatible with free will and moral responsibility; and 
that our best theories in physics undermine determinism.  

The fourth chapter draws out implications of determinism (and 
rationalism), chiefly that the universe is infinitely old, that there is no 
metaphysically fundamental level, and that every event gives rise to an 
infinite explanatory regress. Maitzen also engages with some highly 
influential objections to rationalism, such as the claim that rationalism 
implies that every event is logically necessary, a result Maitzen is keen to 
avoid.  

While I especially enjoyed the first four chapters, I suspect most readers 
will find chapters 5 and 6 to be the most interesting since it is here that 
Maitzen engages with the issues of death, regret, grief, gratitude, and 
meaning. A central premise of these chapters is that ordinary 
counterfactuals such as “If Stephen hadn’t flipped on the light switch, the 
room would (still) be dark” or “If Stephen had turned on the radio, music 
would be playing right now” are either false or trivially true. This is 
supposed to be a result of the conjunction of determinism and the (actual) 
laws of physics. Most basically, the laws of our world are time-
symmetric—they can be run “in reverse”—and the events of our world are 
extremely sensitive—think of the “butterfly effect.” Maitzen argues that 
these claims imply that the smallest changes, such as Stephen not flipping 
on the light switch, (almost certainly) require dramatic changes in the past 
and future, changes that (almost certainly) would preclude Stephen’s 
existing at all. Hence, the counterfactuals above are false or, at best, 
trivially true.  

In light of this view of counterfactuals, many of our commonsense 
views about death, regret, grief, gratitude, and meaning are upended. 
First, Maitzen argues that it is irrational to regret or grieve nearly any 
event, including anyone’s death, since if the event hadn’t occurred, it’s 
overwhelmingly unlikely that any of us would have existed, including the 
deceased. So, unless one is willing to say that it would be better for no one 
to have existed than for the deceased to have died, say, it is not rational 
to regret or grieve that person’s death, no matter how gruesome or 
“untimely.” (Maitzen does make room for the pragmatic rationality of such 
attitudes insofar as such attitudes have beneficial functions, but this is 
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supposed to be an importantly distinct sense of rationality.) Second, 
Maitzen argues that, although the concept of “cosmic” or “ultimate” 
meaning in life is incoherent, determinism gives our lives the closest 
substitute for “cosmic” or “ultimate” meaning possible, and for much the 
same reason: If determinism is true, then, given the laws of physics, our 
actions have an everlasting and prominent influence on the future.—
Andrew Law, Western Washington University 

RESCHER, Nicholas. Philosophy Examined: Metaphilosophy in Pragmatic 
Perspective. Berlin: De Gruyter, 2021. xii + 216 pp. Cloth, $100.99—
Nicholas Rescher’s Philosophy Examined: Metaphilosophy in Pragmatic 
Perspective is a refreshing book. Rescher brings his decades of experience 
in the field to bear on the topic of metaphilosophy, which he describes as 
“the study of the nature and methodology of the discipline.” The book 
provides an opportunity to reflect on basic philosophical commitments 
that might otherwise be sedimented over in the highly specialized 
environment of academic philosophy. His careful formulations along the 
way are both instructive and delightful; the reader finds himself in the 
presence of an original and systematic thinker. At the same time, the book 
is sometimes needlessly repetitious. It is episodic in the sense that no 
internal references are made to earlier parts of the book, even when the 
same topics arise or the same examples are used. At several points, 
paragraphs from earlier in the book are repeated verbatim in later 
chapters. (In addition, it should be noted that the present state of the text 
is marred by a distracting number of typographical errors: over 200 or so, 
in its 210 pages!) 

The book is divided into fourteen chapters of uneven length: Four are 
brief (4–8 pages), five are mid-length (11–14 pages), and five are relatively 
long (16+ pages). Whereas the shorter and mid-length chapters are 
somewhat matter-of-factly stated, along the lines of a textbook, the long 
chapters are more involved scholarly contributions, which have been 
published—sometimes in a less revised version—in other places. 

Chapter 1 is a brief chapter in which philosophy is distinguished from 
science. Whereas the latter deals with “the real world,” the former 
profitably makes use of speculative thought maneuvers, such as “what-if” 
scenarios, paradox, and thought experiments. As Rescher states very 
nicely, the contemplation of what is not can lead us to understand and 
appreciate “the offerings and arrangements of the real.” 

In a mid-length chapter 2, Rescher points to the inherent tension that he 
sees in philosophical claims, such that they aim for a likelihood of 
correctness that can be purchased only by sacrificing informativeness; 
that is, they demand “conjoint precision and generality.” 

In the face of the “problems of getting it right” discussed in chapter 2, a 
brief chapter 3 advocates for a “rational contextualism” founded on 


